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WHERE ARE THOSE STONE 
EPIGRAPHS OF ASHOK LOCATED 
AT KAPILESWAR? 


Despite several years of active research in the fields of 
archaeology, history, paleography, epigraphy and 
numismatics, several lacunas still exist in terms of 
determination of place names and identification of certain 
important historic events and activities. Hundreds of 
fabricated and unauthentic hypotheses have been made to 
adjust historical writings and interpretations. One such 
thought provoking lacuna is the identification of the 
birthplace of Lord Buddha, which is yet to be ascertained 
in an authentic manner with concrete evidences. So far, 
two places namely Rumindei in the Nepalese Tarai and 
Kapileswar, then located one Kilometer away and now 
within the city limits of the temple city of Bhubaneswar, 
have been considered and documented as the birthplace of 
Lord Buddha on the basis of Edicts installed by the 
Mauryan Emperor Ashoka in his 20th regnal year. In the 
Edict two editions of which have been located it has been 
mentioned that Lumbini, the birthplace of the great Sakya 
is made free of revenue and a meagre tax of one-eighth 
is fixed on the people of the area. It is worthwhile here to 
deliberate upon the latest findings of T.A. Phelps., an eminent 
‘historian and archaeologist. The following extracts of his 
research findings are reproduced below with his permission 


1. There are compelling reasons for believing that the 
present site of Lumbini, the Buddha's birthplace, is the 
result of an astonishing hoax. The details of its discovery 
in 1896 reveal a tale of deception and intrigue, which is 
now told for the first time. 
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Any attempt to assess the reliability of the present 
identifications for Lumbini and Kapilavastu should 
begin by taking a close look at the circumstances 
surrounding their discovery. Chief among the 
participants in those events - and in my view central to 
them all = was the extraordinary figure of Dr Alois 
Anton Fuhrer, a German archaeologist employed by 
the (British) Government of the North-Western 
Provinces and Oudh between 1885-98, and co- 
discoverer of the present Lumbini site. 


Fuhrer, in fact, drove a coach and horses through critical 
areas of Indological research, and his deceptions 
continue to have far-reaching consequences for Indian 
history to this day. He was a prolific plagiarist and 
{orger (who worked, alarmingly, on the first two 
volumes of the Epigraphia Indica) and I have good 
reason to believe that his deceptions were sometimes 
condoned, even exploited, by the Government of the 
day, for imperial reasons of their own. 


Following Fuhrer's dismissal in 1898, the Secretary to 
the Lieutenant-Governor of the North-Western 
Provinces remarked, in a letter to central Government, 
that 'His Honor fears it must be admitted that no 
statement made by Dr Fuhrer on archaeological 
subjects, at all events, can be accepted until 
independently verified'. 


Fuhrer's first venture into fraudulent activity appears 
to have occurred in 1892, when he copied entire 
passages from Buhler's articles on Brahmi inscriptions 
at Sanchi and Mathura into the report of his own 
excavations at the site of Ramnagar, in the Bareilly 
district. Astonishingly, this wholesale and extensive 
plagiarism appears to have passed completely 
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unnoticed during this period (including, apparently, 
by Buhler himself, with whom Fuhrer was then in 
correspondence). He also fraudulently incised Brahmi 
inscriptions on to stone exhibits in the Lucknow 
Museum at this time, forgeries which should also be 
noted in the light of subsequent events. 


In 1893, Major Jaskaran Singh, a wealthy landowner 
from Balrampur, reported the discovery of an inscribed 
Asokan pillar at Bairat, a deserted spot near Nepalganj, 
on the Indo-Nepalese border. Two years later Fuhrer 
"left for Balrampur...to look up the Asoka pillar' which 
Singh had reported, but 'it turned out that the 
information furnished by Major Jaskaran Singh was 
unfortunately misleading as to the exact position of this 
pillar’, and 'after experiencing many difficulties', Fuhrer 
found a pillar near the village of Nigliva, about 100 miles 
east of Singh's originally-stated location. An Ashokan 
inscription was reportedly discovered by Fuhrer on a 
broken piece of this pillar, the main shaft of which lay 
close by. Though the local villagers supposedly 
informed him that ‘other inscriptions were hidden 
beneath the soil' in which this stump was partly buried, 
Fuhrer was refused permission to excavate it, and he 
was thus ‘compelled to content myself with taking 
impressions and paper moulds of the lines visible above 
ground’. Permission to excavate was granted two 
months later, but as this was ‘without any results 
whatsoever, it is evident that the inscription was that 
of 'the lines visible above ground' on Fuhrer's arrival. 
This is most important, as we shall shortly see. 


The Konagamana stupa didn't exist, and its elaborate 
details (including those 'ruined monasteries, fallen 
columns, and broken sculptures') were shown to have 
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been lifted directly from Alexander Cunningham's book 
'Bhilsa Topes' The stupa was presumably invented by 
Fuhrer as an additional support for the Asokan 
inscription at the site; but why should this deception 
be necessary if the inscription itself were genuine - as 
is still supposed - one is then prompted to ask? Further 
grave doubts, moreover, arise from Fuhrer's statement 
that this inscription was ‘visible above ground' on his 
arrival. For in a later (1899) report by Drs. Hoey and 
Waddell, it emerged that in 1893 - i.e. two years prior 
to Fuhrer's visit - Hoey had commissioned the local 
Governor, Khadga Shamsher, to take rubbings of any 
inscriptions on pillars in the area, 'but these were not 
of Asoka lettering'. This later report also showed that 
Fuhrer was lying when he claimed that his excavations 
had revealed that the inscribed portion of this pillar 
was ‘resting on a masonry foundation’, the precise 
measurements of which he also gave ; this didn't exist 
either, the broken piece being merely stuck into the 
ground at the site. 


Finally, the Divyavadana describes how Asoka.was 
conducted to Lumbini for the first time by his spiritual 
preceptor, Upagupta, who pointed out to the king the 
spot where the Buddha was born. Whilst the inscription 
onthe Lumbini pillar states that this visit occurred when 
Asoka had been anointed twenty years, the inscription 
at nearby Nigliva states that Asoka ‘increased for the 
second time the stupa of Buddha Konagamana' when 
` he had been anointed fourteen years. This is absurd. 
Why would Asoka decide to enlarge the Konagamana 
stupa - and for the second time - six years before he 
had even set foot in the Lumbini area? 
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9. 


10. 


11. 


The following year (1896) found Fuhrer back in Nepal 
once more, this time ‘to explore the whole 
neighbourhood. of Taulihawa as far as Bhagvanpur, 
where there is said to exist another Asoka Edict pillar. 
Fuhrer had referred to this other ‘Asoka Edict pillar' a 
year earlier, in his Progress Report for 1895. There was 
no reason at this time for believing that this pillar - the 
present Lumbini pillar - was Asokan; V. A. Smith had 
had rubbings taken from it ‘a dozen years' earlier, and 
as with Hoey and the Nigliva pillar, reported only 
'mediaeval scribblings' on its exposed portion at that 
time. 


But as E. J. Thomas observed: According to Fuhrer, "this 
deserted site is still locally called Rummindei" 
(Monograph, p.28). This statement was generally 
accepted before Fuhrer's imaginativeness was 
discovered, and is still incautiously repeated. Yet he 
admitted that it was not the name used by the present 
Nepalese officials. "It is a curious fact (he says) that the 
true meaning of this ancient Buddhistic name has long 
been forgotten, as the present Nepalese officials believe 
the word to signify the sthan of Rupa-devi". V. A. Smith 
said "the name Rummuindei, of which a variant.form 
Rupadei (sic) is known to the hill-men, is that of the 
shrine near the top of the mound of ruins". This gives 
no further evidence for Fuhrer's assertion, and it 
appears that neither the Nepalese officials nor the hill- 
men called it Rummindei'. 


The credit for the discovery of this inscription later 
prompted an official enquiry, since Fuhrer had 
supposedly left the site - quite inexplicably - 
immediately before any further excavations had begun, 
leaving the Governor and his 'sappers' to do the 
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12. 


13. 


digging. In his official letter on the matter, Fulver stated 
that he had advised the Governor 'that an inscription 
would be found if a search was made below the surface 
of the mound' on which the pillar was situated. Since, 
as we shall shortly see, there was no previous historical 
reference to such an inscription, one wonders at Fuhrer's 
remarkable prescience on this occasion. However, since 
this inscription forms the real basis for the present 
identification of this site with Lumbini, 1 propose to 
deal with it in further detail before passing on to 
evidences afforded by other features at this location. 


The appearance of this inscription in 1896 marked its 
first recorded appearance in history. The Chinese 
pilgrims, Fa-hsien and Yuan-chuang, make no mention 
of it in their accounts of the Lumbini site (though Yuan- 
chuang does mention Asokan inscriptions on pillars at 
the nearby towns of Konagamana and Krakuchandra 
Buddhas) and concerning Kapilavastu and its 
associated sites (such as Lumbini) Thomas Watters 
observed: 


Fuhrer was later found to have fraudulently laid claim 
to the discovery of about twenty relic~caskets at sites 
close to Lumbini, which allegedly bore Asokan, and 
even pre-Asokan inscriptions. One of these caskets 
supposedly contained a tooth-relic of the Buddha, 
which Fuhrer illicitly exchanged for various expensive 
gifts with a Burmese monk, U Ma (the correspondence. 
between these two makes for lamentable reading, with 
Fuhrer exploiting U Ma's gullibility pretty 
unmercifully). Following an official enquiry into the 
matter, this tooth-relic was found to be ‘apparently that 
of a horse": Fuhrer had explained its large size to an 
indignant U Ma by pointing out that according to ‘your 
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15. 


sacred writings' the Buddha was nearly thirty feet in 
height! 


Even more ominously, Fuhrer's Progress Report on the 
Lumbini discovery finds him excitedly pointing out that 
the Lumbini inscription includes words which were 
supposedly spoken by Upagupta whilst showing 
Asoka the Buddha's birth-spot (at least, according to 
the Divyavadana) : 'It would almost appear as if Asoka 
had engraved on this pillar the identical words which 
Upagupta uttered at this place’, Fuhrer tells us, all wide- 
eyed. However, what with a phoney Upagupta quote 
on the casket, an Upagupta quote on the pillar, and 
Fuhrer's keen taste for forging Brahmi inscriptions, one 
wonders whether Fuhrer himself didn't have Upagupta 
fatefully on the brain around this particular period (and 
here, we may recall that he had fraudulently incised 
Brahmi inscriptions on to stone four years earlier: see 
‘Fuhrer's Early Years'). And indeed, this pillar 
inscription 'appeared almost as if freshly cut' when Rhys 
Davids examined it in 1900, a view echoed by Professors 
N. Dutt and K. D. Bajpai, who observed that 'it appears 
as if the inscription has been very recently incised' when 
they examined it fifty years later. 


This report by Waddell and Hoey, detailing the results 
of their own: (1899) excursion into the Tarai, exposes 
the ‘appalling audacity of invention’ displayed by 
Fuhrer regarding many of his supposed Tarai 
discoveries, and led to the Government suppression of 
his ‘Monograph on Buddha Sakyamuni's Birthplace’ 
shortly thereafter. Ina letter accompanying this report, 
Waddell stated that the alleged stupa of Konagamana 
'did not in reality exist - it was a pure fabrication to 
reconcile this false identification with the descriptions 
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of the Chinese pilgrims'. There is, however, good reason 
to believe that the deception also extended to the 
inscription itself. Hoey stated that following his 
appointment at nearby Gorakhpur in 1892, he had 
‘employed an agent who travelled over these parts and 
the Nepal Tarai, and brought me notes of the pillar at 
Nigali Sagar and other remains including Piprahwa and 
Rumindei'. In 1893 Hoey befriended Khadga Shamsher, 
the Governor of this Tarai area, who 'sent me rubbings, 
from pillars, but these were not of Asoka lettering". 
From this it is evident that since Hoey knew about the 
Nigliva pillar before Fuhrer's arrival (and according to 
Fuhrer this pillar was 'known far and wide to the people 
of the Tarai’) it is also evident that it would have been 
included in Khadga Shamsher's earlier examinations 
on Hoey's behalf. But whereas Shamsher found no 
Asokan inscription in 1893, Fuhrer supposedly arrived 
at Nigliva in 1895 and found an inscription ‘visible 
above ground’, and without any need for excavation. 
And if, as Fuhrer states, the local villagers were aware 
of this inscription also, then why hadn't they alerted 
the Governor to its presence during his carlier 
examination of the site? 


The Rumindei Edict was first discovered by Fuhrer, a 
German traveller and a archaeologist in the year 1896 and 
eventually the place was documented worldwide as t e 
birthplace of Lord Buddha. On the other hand, the 
Kapileswar Edict, in two sets, one was found being 
worshipped by a local of Kapileswar named Braja Bandhu 
Mishra and was fixed onto the wall of the worshipping 
chamber. But while conducting an ethnographic survey in 
the village of Kapileswar, a team of Anthropologists of 
California University at San Jose and Orissan Archeologists 
have found that in fact the epigraphs were fixed in a well 
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located just in front of the house, which was in due course 
of time shifted into the worshipping chamber. The Edicts 
were originally found while ploughing agricultural land 
near Kapileswar village. I 


In the year 1928, the inscriptions were sold to an antique 
collector named Biren Roy, who was a contractor by 
occupation and had a private museum at Puri. The 
epigraphs were purchased deliberately by paying Rs.8/- 
(Rupees eight only) as it was a norm of the Archaeological 
Survey of India that an antique would be considered as a 
national property if the value and cost of the object or item 
exceeds Rs.10/-. Hence, Mr. Roy who was into the business 
very firmly made the epigraphs a private property. The 
reading of the edicts of Kapileswar was published in reputed 
journals like the Indian Historical Quarterly as also in 
several regional journals. 


The information of the finding of the epigraphs or Edicts 
at Kapileswar Village mentioning the birthplace of Lord 
Buddha was brought into the notice of Sir Jhon Marshall, 
the then Director General! of the Archaeological Survey of 
India, New Delhi who considering the potential and 
importance of the epigraphs in the spectrum of religious 
and social network of half of Asia, made an enquiry by 
giving official instructions to the then Collector of Puri to 
investigate into the matter and find out the exact location 
of the epigraphs as also their actual find spot. The Collector 
visited the villages of Kapileswar and made a detailed 
enquiry into the matter and submitted a report to the 
Director General, Archaeological Survey of India, whose 
archival records are still preserved in the Orissa State 
Archives. As per the report of the then Collector, Puri, the 
first epigraph which was located near Dhauli hill handed 
over to the Patna Museum and the second one purchased 
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by Brien Roy was given to the Ashutosh Museum, Kolkata. 
The report is silent over the 1st edict/ epigraphs about this 
exact date of finding and handing over. 


The centuries old Kapileswara village has got some 
similarity with the Kapilavastu in name and a region nearby 
called Lembai is similar to Lumbini. According to Tripitaka, 
Lumbini was a small estate with its capital at Kapilvastu. 
Till recently, as can be seen from maps of 1917 A.D., there 
was a Lembai Pragana; and Kapileswara was a part of it. 
Besides the inscription of Kapileswara village corroborates 
the statement of Tripitaka and the Kalinga war of Asoka. 
The mention of the era of Buddha and the name of the scribe 
in the said inscription help us to take this as genuine. 


Dr. Fuhrer discovered the Asokan stone inscription in 
the Nepal Tarai in 1896. The Kapileswara birth-plate, also 
evidently an Asokan stone inscription, was discovered 32 
years later. A great deal of discussion on the Kapileswara 
plate appeared in the Indian Historical Quarterly (vol. V) 
in 1929, but no research was conducted on it. Research 
scholars both inside and outside Orissa and India did not 
examine the evidence with any seriousness and it was left 
at that, till Chakradhar Mahapatra conducted extensive 
research on the subject and brought out a book named "The 
Real Birth Place of Buddha" published in 1977: 


In Nepal, not only the name Lumbini, but also the name 
Kapilvastu is rare. The statement of Dr. Cunningham in 
his book 'The Ancient Geography of India' bears testimony 
to this: No trace of Kapila has yet been discovered at the 
foot of the Himalayas. After the recognition of these areas 
as the birthplace of Lord Buddha, only recently (within sixty 
years) these names are being used in the maps and official 
documents. Another important fact is that a temple of 
Mayadevi, Buddha's mother is also found at so called 
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Lumbini. But R.R. Diwakar says that this temple must have 
been built later, as the building of temples was not yet 
evolved during the time of Asoka. 


The Linga formed out of a piece of the original Asoka 
pillar was named Bhaskareswara, another name of Buddha 
meaning the Sun God certainly it had connection with 
Buddha, because of the fact that Buddha is frequently 
designated as 'Arkabandhu' and 'Adityabandhu’ meaning 
of friend of Sun God. As the lingam was converted from 
the broken pillar containing Buddha's mortal remains, the 
name Bhaskareswara was given to the lingam. Even the 
name Bhubaneswara is derived from one of the names of 
Lord Buddha. 


In the end we must give serious attention to the fact 
that Lumbini never existed in Kapilavastu, rather according 
to the old Buddhist literature Kapilavastu, was the capital 
of Lumbini. But the stone-pillar which Asoka got erected in 
the birthplace of Buddha, the name of Kapilavastu never 
occurs. Because Sakyamuni was born in Lumbini (Asoka 
refers to Buddha as Sakyamuni), Asoka gave up the idea of 
realizing land revenue from the residents of Lumbini and 
he offered his worship at the place where Buddha was born. 


During the time of Goutam Buddha, Brahmadutta was 
the emperor of Kalinga. Buddha was the son of a small estate 
owner, a Jamidar as can be seen from the book "Bhagaban 
Buddha" by Dharmananda Kosambi. Suddhodana, his 
father, was the proprietor of a small estate in the vast kingdom 
of emperor of Kalinga. After the death of Buddha his left 
molar tooth was given to the then Emperor of Kalinga and 
not to any other king. 


Emperor Asoka had invaded Kalinga in 261 B.C., 
defeated them and was himself converted to Buddhism. 29 
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years after this, he died in 232 B.C. After his death the non- 
Buddhists again became powerful in Kalinga and destroyed 
the Buddhist monuments and other memorials built by 
Asoka. During this period, the Kapileswara (Kapilavastu) 
pillar and the sacred stupa, built before, were destroyed. 
The distinguishing features of birth plate of Kapileswar, 
the proofs from the adjoining areas, the ruined fragments 
of the Asokan pillar, all these prove perfectly that this birth 
plate on the pillar had been installed by Asoka. Besides, it 
is doubtless that the present Konark area as the 
Konakamana region. The remnants of the temple of 
Mayadevi in the premises of the present ruins of the Konark 
temple clearly establish that Konark was a Buddhist shrine. 
The image of Buddha recovered from this area is 
worshipped as Dharmaraja at Puri Jagannath temple. 
Mayadevi is not the name of any Hindu Goddess. The 
Mayadevi temple bears ample evidence of the fact that the 
site of Konark temple was a Buddhist shrine. 


According to the rock edict of Ashok at Dhauli that is 
clearly meant for the people of Toshali, which is a crow fly 
distance to Kapileswara. There is very similarity of this script 
with Kapileswar edicts except that was in Kharostri 
the name of script writer. Some other scripts on Kharostri 
are also available after excavation in Manika Patana on 
Chilika and Dharmasala area of Cuttack district. Now we 
may come to the conclusion that the script writer of 
Kapileswar edict has come from Kharostriya region and in 
order to identify himself he definitely has not forgotten his 
nationality. The Kharostriya scripts were used by the 
habitants of Western India specifically in Sindhu and 
Gandhar regions. It is no doubt to say that the Toshali and 
Kalinga had good trade relationship with that area at that 
time. Further the word Dhauli is derived from the word 
Dhabal, which is very auspicious for Buddhist people. A 
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figure of stonemade elephant is also seen on the Ashokan 
edicts at Dhauli. 


In recent days, there are several enquiries into the 
matter and despite several attempts the epigraphs could 
not be traced in the Ashutosh Museum, Kolkata. However, 
attempts are yet to be made to locate the Edict which was 
submitted to the Patna Museum. It is really amazing that 
such important antiquities like epigraphic record 
delineating the birthplace of Lord Buddha are missing and 
are not registered in the catalogues which ushers plethora 
of doubts about the historicity of present-day Rumindei as 
the birthplace of Lord Buddha. 


The Rumundei pillar, its shape and compositions, results 
of the excavation conducted at the site of Rumindei (which 
is not at all pre-Ashokan), alleged Buddhist remnants at 
the place and it is surroundings which are characterized by 
the presence of sculptural representation belonging to the 
Mahayana Phase (5th & 6th centuries A.D.) do not portray 
a clear picture on this aspect while compared to the 
archaeological, historical, ethno-historical, ritualistic and 
customary practices as also the demography of Kapileswar 
village with the ancient Malla populations of Bhubaneswar. 


The evidence of an Ashokan pillar, two sets of Ashokan 
edicts and the Kapileswar edict mentioning the names of 
its scribe, 'Chundray' in Khorsthri script which is not found 
in the Rumindei pillar edict (the Rumindei edict does not 
mention the name of its scribe) sets of Ashokan edicts at 
Dhauli remnants of numerous antiquities of Hinayana 
(Theravada) phase in the form of railing pillars and at least 
three square sized early stupas, the population of Mallas 
at Kapileswar village and close association of Lord Buddha 
with ancient Orissa creates additional doubts in realizing 
the birth place of Lord Buddha and Rumindei. 
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It is imperative to locate the missing Kapileswar Edicts, 
which would focus a lot on this matter and must be reserved 
by a thorough decipherment, study and analysis of the 
epigraphs, which is in fact, an urgent need as it encompasses 
the socio-religious fabric of Asia. 


Published by Jayadev Foundation Trust, Bhubaneswar. 
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